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ABSTRACT

This paper examines the concepts of "Muhkam" and "Mutashabih" in the Qur’an, which have been the
subject of extensive scholarly research and analysis. It reviews numerous works dedicated to
understanding these concepts, and notes that the differing perspectives and approaches of scholars have
led to confusion and disagreement among various schools and sects. To gain a better understanding of
these concepts and their terminology in the context of the Qur’an, the paper first uses semantic analysis
to clarify their definition and explores their root meanings as well as their derivatives. The paper then
examines the Quranic verses that use the terms "Muhkam" and "Mutashabih," and conducts a
comparative semantic analysis highlighting the different interpretations of these terms among various
Islamic schools and sects. The paper also argues that the terms should be understood in relation to the
Qur’an's broader message and context, and demonstrates that a closer examination of the Quranic text
itself can help resolve some of the confusion surrounding these concepts. The comprehensive
terminology this paper provides can be particularly useful for scholars engaged in ongoing research and
analysis of the Quranic text, especially in the areas of interpretation, theology, and principles of
jurisprudence.
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INTRODUCTION

The concept of "Muhkam" (clear) and "Mutashabih" (ambiguous) in the Qur’an has been the subject of
extensive scholarly research and analysis. Throughout centuries of Islamic history, countless works
have been dedicated to exploring and reaching satisfactory conclusions on this topic. This vast body of
literature reflects the importance placed on understanding the nuances and complexities of the Quranic
text. Some of the writings dedicated to this topic include " Ta’wilat al-Qur’an" by Al- Maturidi,
"Mutashabih al- Qur’an" by Judge Abdul Jabbar, " "Durrat al-Tanzil wa Ghurrat al-Ta'wil T Bayan al-
Ayat al-Mutashabihat f1 Kitab Allah al-Aziz" by Al-Khatib Al-Iskafi, "Al-Burhan fi Tawjth Mutashabih
al-Qur’an li Ma Fihi Min al-Hujjah wa al-Bayan" by Al-Kirmani, "Malak al-Ta’wil al-Qati* bi Dhaw1
al-1lhad wa al-Ta til fi Tawjih al-Mutashabih al-Lafdh min Ayat al-Tanzil" by Ahmad Al-Gharnati, "Al-
IkI1l fi al-Mutashabih wa al-Ta'wil" by Ibn Taymiyyah, and "Aqawil al-Thiqat fi Ta'wil al-Asma' wa al-
Sifat wa al-Ayat al-Muhkamat wa al-Mutashabihat" by Al-Maqdisi. Furthermore, scholars in the fields
of interpretation (Tafsir), principles of jurisprudence (Ustl al-Figh), and theology have discussed this
topic extensively in their works. As a result, there has been a variance in research methodologies and
outcomes due to the differing perspectives and approaches of the researchers.
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Through the analysis of this literature, it was evident that there is a significant amount of
disagreement among various schools and sects regarding the concepts of "Muhkam" and "Mutashabih".
Each group interprets verses that support their viewpoint as "Muhkam," while labelling those that
contradict their stance as "Mutashabih." This has led to confusion, as what one group perceives as
"Muhkam" is considered "Mutashabih" by another. To gain a better understanding of what the Qur’an
meant by using these terms in describing its verses, this paper uses the tools of semantic analysis to
revisit the two concepts in the Arabic lexicon and in the context of the Qur’an itself.

Discussion:

Semantic analysis of 'Al-Muhkam' and 'Al-Mutashabih' in the Arabic Lexicon

To gain a deeper understanding of the terms "Muhkam" (clear) and "Mutashabih" (ambiguous), it is
necessary to clarify their linguistic definitions. Such clarification can help fully grasp the fundamental
connotations associated with each of these words.

Regarding the term "Muhkam," dictionaries clarify that it is the passive participle of the verb
"Ahkam," and the root (H K M ) refers to "a single origin, which is prevention. The primary sense of
(Hukm) is the prevention of injustice, (...) and wisdom is similar to this concept because it prevents
ignorance." (Ibn Fares, n.d.).

" Hakama" and "Ahkama" both mean preventing something from corruption. Al-Azhart said, "

Ibrahim al-Nakha‘1 said: ' Hakim al-yatim kama tuhakkimu waladak' (Rule over the orphan as you
would rule over your child), meaning prevent them from corruption and rectify them, just as you would
rectify your child and prevent them from corruption. He said: 'And anyone whom you have prevented
from something, you have ( Hakamtahu wa ahkamtahu) ruled over them and rectified them.' (Ibn
Manzir, n.d.).
The author of "Mufradat al-Qur’an" mentioned that the root of "Hukm" is to prevent for rectification.
From this root, "lijam" (a muzzle) is called the "Hukmah" of an animal. (Al-Raghib al-Isfahani, 1998).
Arabs say: "Hakamtu wa ahkamtu wa hakkamtu." "Meaning: 'l prevented and turned somebody away
from doing something." Based on this meaning, a ruler among people is called a "Hakim" because they
prevent the unjust from injustice (Ibn Manziir, n.d.). It is also said: " (Ahkam) the thing," meaning "He
mastered it and made it firm" (Al-Fayriizabadi, n.d.) and reliable. (Ibn Manzir, n.d.)

Through these linguistic meanings, it becomes evident that:

1 - "Muhkam" is derived from "Ahkama" and "Hakama."

2 - "Hakama" and "Ahkama" carry the meaning of " authenticating," and "mastering," which indicate a
positive meaning.

3 - "Hakama" and "Ahkama" carry the meaning of "preventing" and "restricting," which convey a
negative meaning.

Looking at the term (Ahkama) from this perspective, the immediate meaning that comes to
mind is the positive connotation of precision and reliability. The term refers to making a judgment or
ruling in a particular matter. When a judgment is made with precision and accuracy, it is deemed
trustworthy. However, it is essential to note that prevention is a crucial element of this positive meaning.
Something well-crafted and trustworthy should prevent anything that contradicts it from happening.
The term "Mutashabih" is derived from the noun " Tashabuh," which originates from the root (sh.b.h).
This root signifies the resemblance and similarity of an object in terms of description. "Shibh,"
"Shabah," and "Shabth" all mean "likeness" or "similarity." "Shabh" refers to an entity that is similar to
another, while "Shabhah" means that two things are similar. "Shabbaha" means to make something
resemble another thing. "Mushtabihat" are complex matters, and "Mutashabihat" refers to similar
things. "Shabbaha" can also mean to make something complicated or intricate. "Ash-Shubah" refers to
confusion or doubt. "Matters that are doubted" are complicated issues, and "Matters that are similar”
are problems that resemble each other. (Ibn Manzir, n.d.)

Considering these meanings, it is evident that:
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1 - "Shabaha" and "Ashbaha" mean "similar" or "resembling". Similarly, "Tashabuh" and "Ishtibah"
convey the same idea but with an added nuance, indicating that there is a sense of similarity or
resemblance present in both sides in a reciprocal manner.

2 - "Shabah" means "likeness" or "similarity," which refers to something external that has an objective
existence. However, it can also refer to what sometimes entails forms of confusion and ambiguity, which
are subjective characteristics. This second usage specifies the first, where the term is intended to denote
a particular type of resemblance that leads to confusion.

Based on these linguistic data, one can arrive at a preliminary understanding of the meanings
of "Muhkam" and "Mutashabih" in relation to the Holy Qur’an. The Qur’an, in terms of being
"Muhkam" is precise and flawless, impervious to corruption. Among its verses, some are "Muhkam,"
meaning that their meanings are reliable and free from ambiguity. A "Muhkam" verse is one whose
meaning does not confuse the listener.

On the other hand, the Qur’an is also "Mutashabih," meaning that its verses resemble each other
in terms of precision, accuracy, and the absence of corruption, as well as in terms of consistency and
coherence of their structure. Some verses are also categorized as "Mutashabih," which implies that their
meanings can be ambiguous due to their similarity to others.

In this latter sense, (Al-Raghib al-Isfahani, 1998) expanded, explaining that the linguistic
meaning of shubhah is "that which cannot be distinguished between two things due to their similarity,
whether in terms of appearance or meaning." He then built upon this concept, stating that "the
mutashabih of the Qur'an refers to that which is complex and is not easy for exegesis or interpretation
due to its resemblance to something else, either in terms of wording or meaning. (...) The mutashabih
can be categorized into three types: mutashabih in terms of wording only, mutashabih in terms of
meaning only, and mutashabih in both wording and meaning. And the mutashabih in terms of wording
can be divided into two types: one that pertains to individual words, and this can be further divided into
two subtypes: one due to its uncommonness and unfamiliarity, like al-Abb (...) and the other due to
homonymy like the hand and the eye. The second type relates to syntax, and this can be categorlzed
into three types: one for the purpose of summarizing the speech, as in the verse (' [ pIFSF
;\-m-ﬂ‘ oA RAPIAPY PFERSE &Aﬁﬂ\) (Qur'an 4:3). Another type is for elaboration in speech, as in the verse (
ek A Gl ) (Qur'an 42:11) because if it were said (Nothing is like Him), it would be clearer to the
listener. The third type is for the purpose of organizing speech rhythmically, as in the verse ([All] praise
is [due] to Allah, who has sent down upon His Servant the Book and has not made therein any deviance.
[He has made it] straight). (...) The mutashabih in terms of meaning includes the attributes of Allah
Almighty and the descriptions of the Day of Judgment. These attributes cannot be comprehended by us,
as they do not form a mental image unless we have experienced them or they belong to a category we
are familiar with. The mutashabih in terms of meaning and wording together can be categorized into
five types:

1- The first type is related to quantity, such as generality and specificity, as in the verse: (xS _2all 1513
(Qur'an 9:5).

2- The second type is related to manner, such as obligation and recommendation, as in the verse: (1525
Ll (2 L Gl ) (Qur'an 4:3). ,
3- The third type is related to time, such as abrogating and abrogated verses, as in the verse: ( &1 | s
@& 33) (Qur'an 3:102).

4- The fourth type is related to place and the circumstances in which the revelation occurred, as in the
verse () s e T T A5 ol Sl ol 3) (Qur'an 2:189). If one is not familiar with the customs in the pre-
Islamic period, it becomes difficult for them to understand the interpretation of this verse.

5- The fifth type is related to conditions that validate or invalidate an action, such as the conditions for
prayer and marriage.

In essence, when considering what commentators have mentioned about interpreting the mutashabih, it
is clear that it falls within these categories".
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All of these meanings fall under the category of mutashabih as presented in the lexical meaning.
In each of these types, there is a form of confusion and ambiguity that makes it difficult to determine
the intended meaning without resorting to external context.

Semantic analysis of 'Al-Muhkam' and 'Al-Mutashabih' in the Holy Qur’an:

After closely analyzing the Holy Qur’an's verses on "Al-Muhkam" and "Al-Mutashabih", it becomes
clear that these descriptions are sometimes applied to all verses of the Holy Qur’an, while at other times
they are used to describe only specific ones. This suggests that these terms have a general meaning that
applies to the entire Qur’an and a specific meaning that only applies to certain verses. Additionally, it
is evident that the contrast between "Al-Muhkam" and "Al-Mutashabih" only appears in one particular
case, while in the other cases, only one of the two terms is used.

These observations and data can be analyzed as follows:

Description \ Type \ Meaning Contrast
( A el 3}\ Ihkam General | The Qur’an has been
. — e carefully arranged to prevent
(e Sliat ‘*-‘.'3)‘ any contradictions or errors
PUEQPELEN L’JM) from occurring, (Al-Qurtubi,

1372 H, vol. 4, p. 10; vol. 9,
p- 2) making it immune to
criticism from those with
misguided intentions. This is
reinforced by the term
"Fussilat" which means
"explained in detail",
emphasizing the various
aspects within the verses
such as what is permitted or
forbidden, as well as
commands and prohibitions.
(Al-Tabari, 1984, vol. 11, p.

(Qur'an 11:1)

178).
el s am enera ah removes and lifts awa uhkam
(w’ o G | Thk G 1 | Allah d lift y | Muhk /
. B the doubts and delusions cast | what Satan
bk L‘S)*-U u;‘ Bl by Satan through the process | throws in
553;3‘\51 Y) é..u of separating what comes
-3 A ] from Allah and what does
& ‘fe‘; . ,GA,&" not. This process is known as
A C‘T“"‘fﬂ e "IThkam," and what comes
2 f’){,"v}‘{ l} from Allah is called
%‘ i Y "Muhkam." This process also
e Al _& involves distinguishing,
Al 3 differentiating, and
- specifying, leading to the
(-3:\5:(52)) realization of truth and its
(Qurvan 2252) perfectlon.

There is no contradiction
here between this statement
and what was mentioned in
the linguistic sense, as the
essence of these meanings
also revolves around
prohibition that leads to
perfection (Ibn Taymiyyah,
2005, vol. 13, p. 274).
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( i ,.u\; &l J st 5 | Ihkkam Specific | This particular Surah serves | Those who
IRH "3)}; RV from one as a Flegisive factor in believe / those
& E e aspect, distinguishing between | in whose hearts
— ;.,,9’1“’ L il and believers and hypocrites. Its | is a disease
<y dh@j‘,_,ft"*é J/SJ’ general unambiguous command to
U")“‘r“ﬁ"’fh « ol from engage in fighting leaves no
;)l"" ‘ﬂ:‘” Ok another. |room for any  other
C3all e dile (iaall interpretations. The Surah
;@J o S (20)) juxtaposes "those who have
. believed" and "those in
(Quran 47:20) whose hearts is disease" on
opposing sides, based on
their stance towards it.
(sl i Sal 05540 | Tashabuh General | The verses of the Qur’an
2ad 1k resemble each other and
‘;IL\ALG-.I_M.IA &) verify each other. (Al-
(Qur'an 39:23) Qurtubi, 1372 H, vol. 4, p.
10)
(e 35 Q;;f’\' s | Ihkam  and | Specific | The terms "Ihkam" and | muhkamat /
tashabuh "tashabuh" mentioned here | mutashabihat

‘_msg" AL ;.L\;A_’muﬁ' i<

ﬂﬁ)
(Qur'an 3:7)

cannot be used to mean
"precision" and "prevention
from error and
contradiction."  This s
because the verse separates
these descriptors, grouping
some parts of the scripture as
"Muhkam" and others as
"Mutashabih." Until a more
detailed study of the
terminology is conducted, we
can assume that "Muhkam"
refers to

something that is protected

from possible
misinterpretation. On the
other hand, "Mutashabih"

could refer to something that
is challenging due to its
similarity to other matters,
based on the earlier
mentioned lexical meaning.

"Al-Muhkam'" and "Al-Mutashabih" in the General Sense:

Based on the analysis conducted, it has been determined that "Ihkam" and "Tashabuh" hold both general
and specific implications. Generally, "lhkam" refers to the entirety of the Qur’an, indicating its
precision, completeness, and lack of deficiency or contradiction. Similarly, the general sense of
"Tashabuh" applies to the Qur’an as a whole, emphasizing its coherence in themes. The previous

attributes highlight the similarity of its verses and their consistency and mutual support.

The term "Ihkam" in Surah Muhammad can have a dual meaning, both general and specific.
Specifically, it refers to this particular Surah in the Qur’an. However, it can also be applied to the entire

Qur’an as a ruler and separator of conflicting matters. The Qur’an acts as a judge in disputes,
differentiating between truth and falsehood, and dlstlngulshmg between beneficial and harmful matters.

This notion is supported by various verses, including (4 & gsﬂ\ SR O ) 5 e Gy (e Al I o
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O5845(76)) (Qur'an 27:76) and ( i Sl LB L Ged Rl 47 08 (Qur'an 4:127), indicating that the

Qur’an prov1des a verdict. Allah's statement, (&-m\»-al\ Ostaag cpall e 3all s ] ) ‘;\ﬂ @2 (e Jall 13 o

1581531 28 51(9))" (Qur'an 17:9) highlights its role as a guide and bearer of good news (Ibn Taymiyyah,
2005, vol. 3, p. 60). As this is the meaning of "Al-Ihkam" in this verse, it can be linked to the general
meaning.

Up to this point, our exploration has centred on elucidating the connotations of "Muhkam" and
"Mutashabih" in their Quranic context. To delve deeper into the intricacies of these terms, it is essential
to elucidate their specific application, as articulated in the verse from Surah Aal-i-Imran:

Allah says:

(&5 aensth o Gl el By i aly LA & 3h ke e ke ol e 33 il b
Lm\;wx)mem\‘;upu)n}wywu;muj jugw\jw\;uﬁ\umu;,ﬁig
T30 9 Rl hu xie &2 K 4y(7)) (Qur'an 3:7)

To thoroughly comprehend these terms, an independent study of the verse and the various
interpretations and explanations related to its meanings is necessary.

"Al-Muhkam" and "Al-Mutashabih" in the Specific Sense:

Significance of "Al-Muhkam" and "Al-Mutashabih" in Surah Aal-i-Imran:

When examining the terms "Al-Muhkam" and "Al-Mutashabih" in Surah Aal-i-Imran, researchers are
struck by the variety of opinions among scholars and their differing perspectives on the meanings of
these terms. By understanding these various opinions and exploring the reasons for their differences,
we can better interpret and prioritize some perspectives over others, if necessary. This process can help
us comprehend the meanings of "Al-Muhkam" and "Al-Mutashabih" and prevent confusion when trying
to understand the implications of the verse.

The most comprehensive and concise compilation of opinions regarding the meanings of "Al-
Muhkam" and "Al-Mutashabih" can be found in Ibn al-Jawzi's "Zad al-Masir" (Al-Jawzi, 1404, vol. 1,
pp. 350-351). In this work, he presented eight opinions on the meaning of "Al-Muhkam" and seven on
"Al-Mutashabih." Later, Al-Suyiitt added one opinion each for "Al-Muhkam" and "Al-Mutashabih",
which were not included by Ibn al-Jawzi. This brings the total number of opinions on "Al-Muhkam" to
nine and "Al-Mutashabih" to eight. These opinions can be classified as follows:

The meanings of al- .
Mutashabih The meanings of al-Muhkam

First Group 1. That which words have been | 1. That which words have not
repeated. been repeated.

Second Group 1. That which meanings have | 1. The permissible (halal) and the
become unclear and ambiguous. | prohibited (haram).
2. The command and the
2. The stories and the parables. prohibition. The promise and the

warning.
3.1. The abrogating verses.

3. The abrogated verses. 3.2. Which have not been
abrogated.

4. The entire Qur’an except for
the separate letters.
Third Group 1.1. The abrogating verses.

1. The abrogated verses. 1.2. Which has not been
abrogated.

4. The separate letters.
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2. The one that has multiple | 2. What stands on its own and
interpretations / That which is | doesn't require explanation /
susceptible to multiple | What can only be interpreted in
interpretations. one way.

3. The one that doesn’t have a | 4. The one that has a reasonable
reasonable meaning. meaning.

4. The one that scholars did not
have a way to know, like the Day
of Judgment.

5. What scholars have known its
interpretation.

The meanings classified in the first group align perfectly with the linguistic meanings of
"Muhkam" and "Mutashabih". They emphasize on the meanings of similarity and resemblance present
in the concept of "Mutashabih" since "Mutashabih" refers to those words that bear similarities through
repetition. Based on the contrast presented in the verse between "Muhkam" and "Mutashabih",
"Muhkam" is identified as what does not exhibit that resemblance resulting from repetition. Thus, the
meanings of "Muhkam" and "Mutashabih" in this context are closely linked to their lexical meaning,
which is closer to the general rather than the specific meaning.

The second group of opinions adopts the approach of definition through example, where each
definition mentions the constituents of "Muhkam" and "Mutashabih". In this regard, Ibn 'Atiyyah
remarked that these examples are not exclusive, and that the "Muhkam" and "Mutashabih" can be found
in other verse types as well (Ibn Atiyah al-Andalusi, 1975-1991, vol. 3, p. 16; Al-Jassas, 1405 H, vol.
2, p. 3). However, while these opinions offer some insights, they lack a comprehensive framework for
fully comprehending the concepts of "Muhkam" and "Mutashabih", and can be commented on with a
set of observations as follows:

- The first opinion, which equates "Muhkam" with what is clear regarding halal and haram, and
the first opinion, which equates "Mutashabih" with what is ambiguous in meaning, have a
corresponding relationship. Accordlng to this view, as clarified by (Al-Tabari, 1984, vol. 3, p.

173), what is meant by the phrase "&x&3% Eule 41 " (Qur'an 3:7) in the verse is what pertains
to halal and haram. At the same time, everything else falls under "Mutashabih," which
corroborates and clarifies itself. Mujahid provided examples of the verses that fall under that
interpretation of the "Mutashabih!". Some of which are: (u-mﬂ‘ ) & LA;) (Qur'an 2:26) and
(u}AA}J Y u.ml\ é:; u,u;)l\ A7 Ja3g J.\S) (Qur'an 6:125) and ( rfag_'}s.' (:g_u\cj (S (:AJ\J \}J.\A\ u.m]\}(17))
(Qur'an 47:17). This opinion seems to lean towards the general meaning of "Muhkam" and
"Mutashabih," overlooking some of the specificities mentioned in the verse of Aal-i-Imran. For
this reason, Ibn Taymiyyah criticized this opinion, saying: "They say that the Muhkamverses
of the Qur’an are those that pertain to the permissible (halal) and the prohibited (haram), while
anything beyond that is the Mutashabih verses that support and explain each other. Based on
this viewpoint, the (Mutashabih) refers to the meaning used in the verse ( G ol Gl 05 4
s Lé—dﬂi) (Qur'an 39:23) which means that (Allah has sent down the best statement, a Book
(this Qur’an), its parts resembling each other in goodness and truth). Interpreting Al-
Mutashabih in this manner implies that the entire Qur’an is Mutashabih, while the verse in
Surah Aal-i-Imran designates only some of the Qur’an as Mutashabih. This itself is evidence
of the weakness of this opinion. Furthermore, one of the indications of the weakness of this
opinion is that the verse in Surah Aal-i-Imran criticizes those who follow the Mutashabih and
characterizes them as: (seeking discord and seeking its interpretation.) If the meaning of
Mutashabih is to support and verify one part of the Qur’an with another, then following it would
not have been criticized, and seeking its interpretation would not have been prevented." (Ibn
Taymiyyah, 2005, vol. 17, pp. 388-389).

- Following this opinion, two other viewpoints consider "Muhkam" to refer to commandments,
prohibitions, promises, threats, and abrogating verses. In contrast, they consider "Mutashabih"
to refer to stories, parables, and abrogated verses. However, this choice has also faced criticism,
as what is categorized as "Muhkam" can sometimes fall under "Mutashabih," and vice versa.
For this reason, Judge Abd al-Jabbar responded to those who said: "the 'Mutashabih' refers to
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the abrogated verses, and the 'Muhkam' refers to the abrogating verses. (...) and the '"Muhkam'
refers to obligations, promises, threats, and the '"Mutashabih' refers to stories and parables" (Al-
Hamadani, 1969, p. 18). He responded to this by saying, "As for considering the abrogating as
'Mubkam' and the abrogated as 'Mutashabih,' that is unlikely, as the language does not
necessitate that. The abrogated may provide clear indications of the intended meaning, making
it 'Muhkam' in its context, even if it is abrogated. The abrogating verse may not be independent
in its meaning, making it 'Mutashabih,' even if its meaning is established. Similarly, when it
comes to stories, if the intended meaning is clear, then it must be 'Muhkam." (Al-Hamadani,
1969, p. 20).

- The last opinion within this group suggests that the term "Mutashabih" refers to the separate
letters (hurtf al-muqatta‘at), while everything else is considered "Muhkam." The limitation of
this view arises from confining "Mutashabih" exclusively to the separate letters, ignoring that
the specificity for which these letters are classified as "Mutashabih" - namely, that their meaning
is known solely to Allah and not shared with His creation — also applies to other matters, such
as Allah's "istiwa" (ascension), for example.

The third group focuses on the semantic aspect and aims to assign a specific meaning to the
concepts of "Muhkam" and "Mutashabih" based on the context of the Quranic verse. The first opinion
interprets "Muhkam" as abrogating and "Mutashabih" as abrogated. However, the focus of abrogation
in this group differs from its focus in the second group, where it specifically deals with the abrogation
of legal rulings. Abrogation is addressed in the third group according to the terminology used by the
early scholars for "Naskh" (abrogation). According to their understanding, "Naskh (abrogation) is a
comprehensive term encompassing everything that counters the potential misinterpretation of a verse,
even if such an interpretation is not explicitly intended by the verse itself. (...) This is called 'Naskh,'
owing to its role in dispelling ambiguity and potential misunderstandings.” (Ibn Taymiyyah, 2005, vol.
13, pp. 29-30).

Through this approach, it is important to note that the term "al-Mansiikh" refers to the abrogated
text, while "al-Nasikh" refers to the abrogating text. The connection between clarity (Ihkam), similarity
(Tashabuh), and abrogatlon (Naskh) is illustrated in the following verses:
oTheverse(h\cﬂxﬂ‘é& M\@LL&\M\M@\@M\@M@m\d\‘ﬁ\@d‘){jd}u)wdﬂwm)\u‘j
aSa ade 475(52)) (Qur'an 22:52). In this verse "abrogation" is presented in parallel with (Ihkam) precise
command. o . o
« The verse (Caeiia JAly (sl 41 BA a2l &yle 4 i e 3750 Al 3h) (Qur'an 3:7) In this verse
(Muhkam) / precise is set in opposition to (Mutashabih) / ambiguous.

Undoubtedly, presenting the concept of "al-Muhkam" at times as the counterpart of "al-
Mansiikh" (abrogated) and at other times as the counterpart of "al-Mutashabih" implies that the
abrogating could be an explanation for "al-Muhkam" and the abrogated could be an explanation for "al-
Mutashabih". In this context, the latter could refer to the false notions that Satan introduces, and Allah
abrogates. However, giving such an interpretation to "al-Mutashabih" does not align with what other
indications from the verse suggest. Indeed, what Satan throws in is false and nullified by the decisive
rulings of the verses. Therefore, there is no need for those with deviant hearts to follow it, nor is there
any reason for them to seek to create discord through such following. Furthermore, the fact that it is
clearly false and something thrown in by Satan removes it from the realm of "Mutashabih" that Allah
has designated as part of the verses of the Book.

The second opinion within this group considers that "al-Muhkam" cannot be interpreted in more
than one way, while "al-Mutashabih" can have multiple interpretations. This standpoint believes that it
is possible to understand the interpretations of "al-Mutashabih" in one way or another. Even though "al-
Mutashabih" might have multiple interpretations, in the end, it does not deviate from one of them.
However, the subsequent viewpoints argue that it is impossible to fully grasp the meaning of "al-
Mutashabih" as it falls within Allah's exclusive knowledge.
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The interpretation of "al-Mutashabih" has been a topic of discussion among interpreters, particularly in

explaining the meaning of the verse in Surah Aal-i-Imran. Examining differing views allows us to make

the following observations:
- The first viewpoint categorizes utterances open to possible interpretations as "Mutashabih",
especially if their meaning has not been clarified yet. These may include "al-Mujmal", "al-
Zahir", "al-‘amm", "al-Mut laq", and "al-Manstukh". Meanwhile, this viewpoint places their
opposites ("al-Mubin", "al-Mu’awwal", "al-Mukhassas", "al-Muqgayyad", and the rulings that
have been established) under the meaning of "Muhkam". However, this opinion has been
criticized based on the fact that there is no real "Tashabuh" in all these types of opposite
utterances. For instance, "al-Mukhassas" (the specified meaning) is implied in "al-‘amm" (the
general word), especially when there is evidence within the context that clarifies and proves the
specific intended meaning of the general word. Therefore, no "Tashabuh" exists when the
intended meaning has already been elucidated. This principle holds for all the other opposites.
The concept of "Mutashabih" only applies when clarification is absent, which is not the case
when we link each type of word from the "Mutashabih" category with its compatible clarifier
from the "Muhkam" category. The confusion only arises when the interpreter of the Qur’an
fails to establish a proper connection between the compatible types, which leads to treating the
words in need of clarification as "Mutashabih" when they don’t truly or legally belong to this
category. (Al-Shatibi, 1999, vol. 3, pp. 80, 83).
- It is also noteworthy about this viewpoint that the "Mutashabih" verses in this sense, which
include "al-Manstkh", "al-Mujmal", "al-‘amm", "al-Mut laq", are numerous due to the
abundance of these types in the Qur’an. However, this does not align with the verse of Surah
Aal-i-Imran, which suggests that the "Mutashabih" is few. In this verse, the Qur’an describes
"Muhkam" as the "Umm al-Kitab" (the foundation of the Book) and "Mutashabih" as "Akhar"
(others), suggesting that it is rare. Furthermore, if the "Mutashabih" verses were numerous,
there would be a great deal of confusion, which contradicts the characteristics of the Qur’an as
being clear and a source of guidance (138) Sl A 325 M G Gl ‘M»)) (Qur'an 3:138).
Considering that the Qur’an was revealed as a clarification and guidance to resolve disputes
and differences that arise among people, and that ambiguity results in uncertainty and confusion
rather than clear guidance, it becomes evident that "Mutashabih" verses are not many.
Therefore, the types of verses mentioned above, which are numerous and prevalent in the
Qur’an, do not align with this definition of "Mutashabih." (Al-Shatibi, 1999, vol. 3, pp. 80-81).
- The last viewpoint regarding the meanings of "Muhkam" and "Mutashabih" might be the most
suitable and in alignment with the intended meaning of the verse of Surah Aal-i-Imran,
especially since it avoids many objections raised against the previous opinions. Moreover, this
viewpoint is compatible with the fact that "Mutashabih" is limited in scope. The meaning that
this viewpoint attributes to "Mutashabih" is what can be genuinely called "Mutashabih".
Nevertheless, this meaning cannot be conclusively determined without a thorough analysis of
the verse to assess whether it assists in interpreting "Muhkam" and "Mutashabih" in this
manner.

2-2-2. Significance of the context of the verse:

The interpreters mention that Surah Aal-i-Imran, from its beginning up to about eighty verses, revolves
around the People of the Book and their arguments with the Prophet (peace be upon him) regarding
some issues of the unseen. Some scholars believe that these verses were revealed following the arrival
of a Christian delegation from Najran to Medina during the "Year of Delegations." This delegation
argued with the Messenger of Allah (peace be upon hlm) particularly concernmg Jesus (peace be upon
him). Their arguments were based on the verse: (7355 m0e &) Tl A2 5 A ol ma G e Fonnadll )
433) (Qur'an 4:171) Other scholars, however, believe that these verses were revealed concerning a group
of Jews who argued with the Prophet (peace be upon him) about the duration of his life and the lifespan
of his nation, relying on the separate letters. Some others believe that the verses refer to people of desires
and Bida“ who deviate from the path that the Prophet Muhammad (peace be upon him) had established.

Al-Tabari mentioned these narrations and said, "The scholars of interpretation differed about
who is referred to in this verse. Some of them said that it refers to the delegation of the Christians of
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Najran who came to the Prophet Muhammad and engaged in a debate with him using the argument that
he claimed that Jesus was the Spirit of Allah and His Word. They used this to dispute with him and
accused him of disbelief." Al-Tabari mentioned those who held this view and narrated: "Al-Muthanna
reported to me, saying, 'Isaac narrated to us, saying, 'Ibn Abi Ja'far narrated to me from his father, who
narrated from Ar-Rabi', who said: 'They confronted - meaning the delegation of Christians from Najran
- and disputed with the Prophet. They said: 'Do you not claim that he is the Word of Allah and a Spirit
from Him?' He replied: 'Yes.' They said: 'That's sufficient for us.' So, Allah, the Exalted, revealed: 'As
for those in whose hearts is deviation [from truth], they will follow that of it which is unspecific, seeking
discord.' Then Allah, the Most High, revealed: ( 33z Jis df dic \mwe i () ) (Qur'an 3:59).

Others said that this verse was revealed regarding Abu Yasir ibn Akhtab, his brother Hayy ibn
Akhtab, and those who questioned the Prophet regarding the exact duration of his lifespan and the
lifespan of his nation. They sought knowledge of this through separate letters such as "Alif-Lam-Mim"
and "Alif-Lam-Ra." Allah, the Exalted, addressed them in this verse: ( 4a3 U & s 235 zeaft 3 Cpalf Gl
44l +Gafl 430 ) (Qur'an 3:7). This refers to the Jews whose hearts are inclined away from guidance and
truth, and they follow the ambiguous meanings of these separate letters, interpreting them in various
ways, seeking to sow discord.

Others said that Allah, the Exalted, intended by this verse every Mubtadi® in his religion who
introduces a heretical Bida“ contrary to what His Messenger Muhammad was sent with. They interpret
it with explanations drawn from some of the Quranic verses that have possible interpretations, even
though Allah had provided clear explanations for them either in His Book or through the words of His
Messenger (Al-Tabari, 1984, vol. 3, pp. 177-178; Ibn Ali, 1997, vol. 2, pp. 664-665).

A thorough analysis reveals that all these interpretations can be harmonized by stating that the
verse pertains to the People of the Book in general, rather than specifically addressing Jews or
Christians. It captures their attitudes towards the Qur’an and their scepticism regarding its message
based on their focus on "Mutashabih" verses. This interpretation is further supported by the opening
verses of the Surah, which discuss the Qur’an's affirmation of previous scriptures, including the Torah
and the Gospel. Furthermore, the discussions that follow encompass both Jews and Christians,
demonstrating a comprehensive approach rather than a narrow focus on a single group. Considering the
principle of "the general term rather than the specific context" it is evident that the verse encompasses
not only Jews and Christians but also anyone who follows their path, including those who pursue the
"Mutashabih" to seek controversy or interpret its meaning according to their desires.

From this analysis, we can conclude that the "Mutashabih" falls within the realm of the unseen
that must be believed in without attempting to understand its nature or mechanisms. Such is the case,
for example, of the creation of Jesus without a father and the lifespan of the Islamic nation.

2-2-3. Significance of the context of Muhkamand Mutashabih in the verse:

2-2-3-1. The relationship between Muhkamand Mutashabih:

When the verse juxtaposes the "Muhkam" and the "Mutashabih", it becomes necessary to interpret the
(Muhkam) in relation to its counterpart, which is the (Mutashabih). This interpretation is reinforced by
the structure of the verse itself, which employs the technique of combination (Jam‘) and d1v1s1on
(Tagsim). Allah has divided what He combined in the meaning of the Book by stating, ( EU&RL Gz da
‘—‘é—im 3;\} i e‘ &)." Al-Suyuti attributes this opinion to Al-Tayyibi (See Al-Suyuti, 1415 AH, vol.
2,p. 10).

This juxtaposition indicates that the "Muhkam" verses are abundant, while the ”Mutashabih"
verses are few. This understanding is supported by Allah's statement about the "Muhkam" verses: ( o
uaSl\ e\ ),(Qur'an 3:7) which means they are the foundation of the Book. This indicates that these verses
are predominant and encompassing. The concept of being the foundation implies that they represent the
majority of the text of the Qur’an (Al-Shatibi, 1999, vol. 3, p. 80). Therefore, since the "Muhkam"
verses are predominant, the remaining category, the "Mutashabih," is the minority.
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It can also be inferred from this juxtaposition that the "Muhkam" is the fundamental aspect of
the Qur’an verses, while the "Mutashabih" is the subsidiary aspect. The term "Umm", as used in the
verse, emphasises this distinction. Building on the previous analysis, it becomes evident that the
"Mutashabih" does not relate to the overall fundamentals but is limited to specific details. If the "
Tashabuh" / ambiguity were to apply to any of the primary fundamentals, it would necessarily extend
to all of them, as these fundamentals are interconnected and branch out from one another. In contrast,
the verse indicates that the "Muhkam" is the foundation of the Book, reinforcing the notion that the
"Mutashabih" does not pertain to the foundational principles.

Al-Shatibi highlighted this idea when addressing those who claimed that the Mutashabih
applies to the fundamental aspects, arguing that deviations from the truth mainly occurred in the
fundamentals rather than the details. He stated that: "The intended meaning of 'fundamentals' refers to
the overall rules, and in that context, we cannot accept that the Tashabuh applies to them; rather, it
applies to their details. The verses that appear to suggest Tashbih can be seen as branches diverging
from the fundamental of Tanzih, which is one of the rules of divine knowledge, just as the opening
verses of Surahs and their Tashabuh occur in certain branches of the sciences of the Qur’an. Therefore,
considering this perspective makes it clear that Tashabuh does not occur in the overall rules or general
fundamentals." (Al-Shatibi, 1999, vol. 3, pp. 8§9-90).

2-2-3-2. The relationship between (Muhkamand Mutashabih) and the people with deviant hearts,
and those firmly grounded in knowledge:

The nature of the Mutashabih is made clear by the verse, which highlights the traits of those who follow
it and attempt to decipher its meanings. The verse specifies that such individuals harbour deviation in
their hearts, and their pursuit of these Mutashabih verses is driven by a desire to sow discord (Fitnah).
It becomes evident that exploring and interpreting the Mutashabih, as previously discussed, can only
result in discord. This is because Mutashabih pertains to the unseen, and knowing its essence has no
practical benefits.

The contrast between the Muhkamand the Mutashabih, along with attributing following the
Mutashabih verses to those with deviation in their hearts, and then mentioning the firmly grounded in
knowledge, suggests that the latter category is the opposite of the former, and that the firmly grounded
in knowledge do not follow the Mutashablh and do not seek its interpretation. Allah states: (4l Al a3
LUJ.\.\Q uadSﬁ_:Lu\; u}}me&i\@u};ﬂuﬂ}dﬂ\ Y\) (Qur'an 3:7).

This contrast becomes even more evident when examining the insights provided by scholars
like At-Tayyibi. He suggests that (it could have been said: "Those with upright hearts follow the decisive
verses". However, Allah chose "firm in knowledge" to emphasize the importance of comprehensive
knowledge and extensive effort. The term "Rasikh" (firm or firmly grounded) indicates a level of
understanding that can only be achieved through thorough general knowledge and diligent effort. When
the heart is steadfast on the path of guidance and firmly rooted in knowledge, its possessor can
confidently speak the truth. The supplication of the firmly grounded in knowledge, " sl 5y ‘—'-u
‘—‘L‘*}“ Gl ) ARl i (e U b 5 IR J‘(S)) (Qur'an 3:8) serves as evidence that the expression " & sia 5
aall v g the opposite of "& ee—uiﬂ & &l " (Qur'an 3:7).) (Al-Suyuti, 1415 AH, vol. 2, p. 10)

Taking into account these attributes outlined in the Quranic verse about Muhkamand
Mutashabih and people with deviant hearts and those firmly grounded in knowledge, it can be concluded
that the Mutashabih verses are those that should be believed in but not acted upon, and they are
contrasted with the Muhkamverses that can be put into practice.

2-2-4. Significance of Pause (Wagqf) in the Verse:

The location of the pause (Waqf) within the verse enables us to understand the boundaries of knowledge
regarding the (Mutashabihat), and whether it is something that Allah has exclusively reserved
knowledge of, or if scholars have the means to understand it. Exegesis books mention two readings in
this context (Al- Qurtubl 1372 H, vol. 4, pp. 15-19): one pauses at the name of (Allah), while the other
pauses at (eH‘ &b Osia )3\) According to the first recitation commonly adopted by the majority, only

126



Exploring the terminology of muhkam and mutashabih: A semantic analysis within Quranic discourse

Allah knows the interpretation of (Mutashabihat). This aligns with the previous discussion and with the
significance of the term (Ta’wil) "interpretation" in the terminology of the Qur’an, which means "the
actual outcome of words or action in the realms of the seen or the unseen" (Zumrud, 2001, p. 141). This
means an actual realization of things in the external world. In this context, (Al-Hamadani, 1969, p. 15)
states: "The proponents of this opinion interpret it as referring to the thing being interpreted (the subject
of the Verse) because one can be used to indicate the other. Don't you see that He, the Almighty, said:

(4L PR Py« 4 }\_‘ ‘z(\ ok Ja) (Qur'an 7:53). The intended meaning is the thing being interpreted, and
what is known from the context of the thing being interpreted, which is the Day of Judgment, reckoning,
and the determined punishments, is that Allah, glorified be He, possesses exclusive knowledge of it and
its timing. This is because no one among His creatures knows the detailed specifics of that." Based on
this meaning, Allah's exclusive knowledge of the interpretation of the (Mutashabih) verses means that
He knows the actual outcome of these verses and the true reality of the (Mutashabih).

As for the second recitation that suggests that the firmly rooted scholars know the interpretation of
(Mutashabih) verses, it is considered a matter of Ijtihad (Al-Shatibi, 1999, vol. 3, p. 91) attributed to
Mujahid and based on the understandlng that the phrase (& ke u;j;&') is connected to what precedes it.

Some linguists have argued in favour of this opinion, saying, "it means that those who are firmly
grounded in knowledge know it and say, "We believe.' However, most linguists reject and exclude this
interpretation.”" (Al-Qurtubi, 1372, vol. 4, p. 16).

Furthermore, this recitation implies that humans can know the (Mutashabih), and aligns with
one of its linguistic meanings. However, this is not the intended meaning of (Mutashabih) in the context
of the verse, as previously clarified. This recitation also implies that the term (Ta'wil) refers to the
interpretation of words and clarification of meanings, but this too is not the meaning intended by the
verse, as discussed earlier. Based on this evidence, the claim that those firmly rooted in knowledge
share with Allah the knowledge of interpreting the (Mutashabih) verses is invalidated.

2-2-5. The Significance of Prophetic Explanation:

The explanation provided earlier is supported by several Hadiths that clarify the nature of the
(Mutashabihat) and emphasize that these are beliefs to be accepted without attempts to interpret or act
upon them. One notable Hadith is narrated by Aisha (may Allah be pleased with her), in which she
reports that the Prophet (peace be upon him) recited the verse from Surah Aal-i-Imran and then said,
"When you see those who follow what is (Mutashabih), they are those whom Allah meant. Therefore,
beware of them" (Al-Bukhari, 1987, Hadith 4547). In this Hadith, the Prophet (peace be upon him)
warns against following the (Mutashabih) verses. He clarifies that those who do so belong to the
category of individuals with deviant hearts and intentions.

Another Hadith is narrated by Amr ibn Shu‘ayb, in which he reported that the Messenger of
Allah (peace be upon him) said: "God's Book was sent down only to be consistent; so do not use parts
to falsify others. Speak about as much of it as you know, but where you are ignorant entrust it to him
who knows" (Ibn Hanbal, 1989, Hadith 6741). The entrusting mentioned in this Hadith is further
clarified by the Hadith that says: "Verily, the Qur’an was not revealed to contradict itself. So, whatever
you recognize [as clear in meaning], act upon it, and whatever appears (Mutashabih) to you, have faith
in it" (Ibn al-Dhahak, 1991, Hadith 812). These narrations emphasize that the (Mutashabih) verses are
to be believed in and not to be acted upon.

This meaning is further emphasized in the Hadith narrated by Imam al-Hakim, from Ibn Mas‘tGd
(may Allah be pleased with him), in which the Messenger of Allah (peace be upon him) said: "The first
Book was revealed from one gate and on one letter, but the Qur’an was revealed from seven gates and
on seven letters: a deterrent and a commander, halal and haram, muhkamand mutashabih and parables.
So, make its halal halal, and make its haram haram, and do what you are commanded to do, and refrain
from what you are forbidden from, and consider its parables, and work with its muhkam, and believe in
its mutashabih, and say: We believe in it, all from our Lord, and none remembers it except those of
understanding" (Al-Hakim Al-Nisaburi, 1990, Hadith 3198).
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2-2-6. The Fundamental Significance of the "Muhkam'" and the "Mutashabih" in the Qur’an:
The verse in Surah Aal-i-Imran introduces a unique concept of "Muhkam" (clear) and "Mutashabih"
(ambiguous), extending beyond general lexical or terminological boundaries. The cause of "Tashabuh"
does not arise from the fact that a term may have various or ambiguous meanings, and the "Following"
mentioned in the verse only occurs when the term has a clear linguistic meaning to be adhered to. In
this context, following and adhering to any speech does not mean adopting one of its shared meanings;
such following and adherence would be a mere following of personal inclination.

Therefore, any term that is characterised as the "Mutashabih" mentioned in Surah Aal-i-Imran
must have the potential for adherence based on its specific linguistic meaning. The "Tashabuh", in this
case, results from the confusion in representing the term's denotation and its accurate external
manifestations. This confusion arises due to the inability to determine the true image of this specific
linguistic meaning.

For instance, the verse (535 Gl e Gaa o (5)) (Qur'an 20:5) has a specific linguistic
meaning that denotes uprightness and equilibrium. This linguistic meaning of (Istawa) is unambiguous
and can be followed and adhered to. However, the verse is also ambiguous (Mutashabih) due to the
confusion it may cause in determining the actual image of this (Istiwaa) and representing its external
reality in a manner that befits the Most Merciful, who is incomparable. As a result of this ambiguity,
the optimal approach to dealing with it is to accept it and believe in it without delving into it or searching
for its external manifestations. Muslims are under no religious obligation to search for such external
manifestations of the Mutashabih. In fact, searching for such manifestations only leads to arousing
controversies and disputes (Fitnah).

In contrast to (Mutashabih), there is the (Muhkam) that is characterized by having a definite
meaning that can be easily grasped, and its 1nterpretat10n is often guided by what is opposite to it (Al-
Suyuti, 1415 AH, vol. 2, p. 10). For instance, the verse ( AL i &) (Qur'an 42:11) provides a clear
image of the concept it refers to, as it negates any similarity between Allah and human beings, the sky,
the earth, or the mountains.

2-2-7. An Examination of "Mutashabih'" in its Specific Sense :

The significance of the example presented in this segment of the study lies in its practical application
for comprehending the concept of "Mutashabih" and distinguishing it from "Muhkam." The Qur’an
references the vision experlenced by Pro het Muhammad (peace be upon, hlm) alongside the cursed
tree, wherein Allah states: ( V) gy 53 b 2ga3ady Ole AT L 4 il 8 haduif W s W) i of s 50 s s
158 k) (Qur'an 17:60).

In his interpretation of this verse, Ahmed Hassan Farhat elucidates that the "vision" refers to
the Night Journey (Isra) that was believed by some and refuted by others. He also explains that the
"accursed tree" refers to the tree of Zaqqiim, as mentioned in Surah As-Saffat. Allah Almighty describes
it:

(st RS L@.J.La(64) e_\;;l\ d...a\ &2 C);.i B @\(63) U.LA.LJS 4..:.:5 L@_\LA 1..1\(62) ?}5‘)3\ a‘)a.u ?\ ‘).7‘).1 BYES J.b\)
((Qur'an 37:62-66) (66)0sil1 leke 5148 ke ()5iSY 2638(65) bl

According to (Ibn Kathir, 1401, vol. 7, p. 16), Qatadah reported that the cursed tree (Zaqqiim)
became a source of temptation for those who had gone astray. They stated that the Prophet informed his
companions about a tree in the Hellfire, then prompted scepticism since fire consumes trees. In
response, Allah revealed: ( e-mél‘ Jial HEAIAG &I(64)) Mujahid also reported that Abu Jahl claimed
that Zaqqiim was nothing but dates and foam, and he would taste it. (Ibn Kathir, 1401).

In concluding his study of the verse of Al-Isra and its related matters, Ahmed Hassan Farhat
states that it is evident from the preceding verses, along with the reasons for their revelation, and their
interpretations, that the polytheists rejected the Prophet's account of the Night Journey and the Quranic
description of the cursed tree mentioned therein — the tree of Zaqqum, which emerges from the depths
of Hell and is designated as the food of the sinful on the Day of Resurrection. The polytheists would
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spread confusion among the people by circulating such news in a manner of amazement and mockery.
They were unable to comprehend these events due to their extraordinary nature, and because these
accounts contradicted their preconceived notions and familiar experiences in worldly life. They even
attempted to provide alternative explanations, as Abu Jahl did when he said to them: ' Zaqqiim is nothing
but dates and foam, consume them, this is what Muhammad is threatening you with’. It is reported that
some individuals even apostatized from Islam.

Undoubtedly, this example encapsulates all the characteristics mentioned in the verse about the
Mutashabih. The polytheists followed these ambiguous verses seeking confusion and attempting to
interpret them. The confusion indeed materialized through some people's apostasy from Islam. Abu Jahl
also tried to interpret what the verses conveyed. Furthermore, there is no doubt that what these verses
conveyed is among the matters that should be believed in but not acted upon. The believers accepted it
just as they accepted the Muhkam. The stance of Abu Bakr as-Siddiq, may Allah be pleased with him,
regarding the Prophet's Night Journey is well-known. Following that incident, he earned the title of "as-
Siddiq" (the Truthful) due to his unwavering belief in the miraculous event (Farhat, 1986, pp. 195-197).

CONCLUSION

In conclusion, this comprehensive study examines the terms "Muhkam" and "Mutashabih" within the
Qur’an, emphasizing their significance in the broader context of Islamic thought. Through a thorough
semantic analysis, the research explores the various interpretations that have developed over centuries,
showcasing the diverse perspectives of scholars from different Islamic schools and sects. The extensive
literature on this topic highlights the enduring importance of these concepts, illustrating how they have
played a crucial role in shaping theological discourse, principles of jurisprudence, and interpretations
of the Qur’an.

The investigation into the semantic nuances of "Muhkam" and "Mutashabih" in both the Arabic
language and the Qur’an sheds light on the complexities involved in understanding these terms. It
becomes evident that differing interpretations often arise from contextual factors, such as the specific
verses in which these terms are used and the broader thematic messages of the Qur’an. Notably, the
analysis of Surah Aal-i-Imran serves as a critical focal point, demonstrating how context, pauses (Waqf),
and prophetic explanations can significantly influence the comprehension of these concepts.

Ultimately, this study provides a well-rounded perspective on how understanding these terms—
especially in relation to the Qur’an’s overarching message and specific contexts—can help reduce
confusion. By emphasizing the importance of both semantic analysis and contextual interpretation, the
study illustrates that a more nuanced understanding can enhance comprehension of the Quranic text,
making it a valuable resource for scholars in the fields of interpretation, theology, and jurisprudence.
Through these insights, this study aims to contribute to ongoing discussions surrounding the concepts
of "Muhkam" and "Mutashabih," encouraging continued research and facilitating a deeper
understanding of the complex layers of the Qur’an. This paper stands as a significant addition to
scholarly discourse, offering a comprehensive framework that addresses the confusion surrounding
these pivotal concepts and fostering a greater understanding of the Quranic text and its teachings.
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